pollution. More broadly, the author suggests that narratives of conflict over the extraction of natural resources can be studied as the corpus of "resource conflict literature," thus generating a global comparative framework for the study of contemporary indigenous struggles.
9. My use of the term resource conflict literature is an original contribution in calling attention to a body of literature and media that addresses conflicts between minority communities living close to a resource-rich area and external powers acting through state, private, and multinational agencies. The term resource conflict appears in many discussions of natural resources management, but my own approach to it is discussed in more detail below.
people were forcefully relocated into makeshift camps operated by paramilitary groups, and 65,000 more fled to adjoining states.
12 In 2009 government security forces launched a broad-ranging military attack-referred to as Operation Green Hunt by the news media-targeting the "Naxalite" rebels opposed to the expansion of mining in Bastar's thick forest belt. 13 Operation Green Hunt marked the deployment of several national defense units against purported insurgents in the predominantly tribal region of southern Chhattisgarh, including the Border Security Force, the Armed Border Force, the Indo- 
The Author as a Global Cultural Mediator
An outstanding subtext of Roy's essays is that she does not hail from adivasi tribessuch as Gond, Halba, Dorla, or Muria-that have been agitating against the government's push to expand the extraction of mineral resources from their homelands. Referring to Roy's earlier essay on adivasi struggles, "The Greater Common Good" (1999), a few established scholars of postcolonial studies label the author's voice as culturally The act of walking in the resource frontier of Bastar can proliferate into "a swarming activity of procedures," against the impulse of state authorities to surveil and control. 44 As discussed above, the activity of walking through the forest in Roy People will walk for miles, for days together to feast and sing, to put feathers in their turbans and flowers in their hair, to put their arms around each other and drink mahua and dance through the night.
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In the scene above, the author shifts focus from individual dancers to the "crowd,"
highlighting the celebrants' collective aspirations toward a contested homeland. Using impressionistic phrases like "sea of people" to describe the performers, she ironizes her own role as an observer, while also stressing the sheer scale of the ongoing struggle. The notion of "being happy" as evinced by dancing and feasting in Roy's account emphasizes dimensions of the adivasi travelees' well-being that are often eclipsed in narratives of conflict.
As in nous Altai shaman Maria Amanchina from her home to the site of a proposed natural gas pipeline in the Ukok Plateau of southwestern Siberia. Amanchina's foot journey reiterates the plateau's significance as the burial mound (kurgan) of the Ukok Princess, a native deity. Within such spatial itineraries, indigenous activists and community members can reiterate ideas of belonging and native identity in response to the day-to-day conditions of an unfolding situation of conflict. Responding to various degrees of precariousness to displacement or armed violence, embodied itineraries rearticulate indigenous identities and rights-to-land in a context-specific manner.
Embodied Presence in Itineraries of Conflict
In Roy's essays, the act of "walking in the jungle" becomes an experiential shorthand for a wide array of embodied experiences (both past and future) that respond to the Indian 
Conclusion
The issues of global and social equity brought to the fore by Saro-Wiwa's pioneering work in articulating indigenous issues during the 1990s have fostered a global framework of environmental justice, which tends to scrutinize the disproportionate impact of environmental disasters on social minorities. However, the discourse of environmental justice has emerged certain scripts for "minorities at harm" and "green spaces at risk" that limit the scope of its concern and inquiry. Such media scripts prize the stories of small vulnerable tribes engaged in nonviolent environmental activism. For instance, Centering narratives of violent struggle allows us to study urgent issues regarding the equitable use of natural resources that continue to be deflected by nation-states and large corporations under the guise of national security or infrastructure development.
Further, a more holistic view of environmental justice movements can be obtained by discarding a rigid distinction between armed and nonviolent resistance. Even when indigenous struggles protest peacefully, they are at risk of being arbitrarily criminalized by police and state authorities. For instance, the Dongria Kondh tribe's resistance against the expansion of bauxite mining in their native Niyamgiri Hills in Odisha has become increasingly embattled by police abuse and incarceration during the 2010s.
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Activists of this small hilly tribe have reported being detained and harassed, while summarily being labeled as Naxalite insurgents or conspirators. His research in the environmental humanities explores the literatures of extraction, with a focus on narratives of indigenous struggles against oil-drilling and mining operations.
